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Comment
Outsiders have often commented
on the verbal character of Churches
of Christ. And they are right: we are
primarily a verbal people.
While the worship services of
many churches - Catholic and
Episcopal, for example
could
best be described as litwgical and
aesthetic; and while many other
churches are best known for their
charismatic dimension; we are a
people whose services have always
been marked by the rational use of
words. We are not particularly
emotional or terribly aesthetic;
rather, we are overwhelmingly verbal.
To be sure, we have virtually immersed ourselves for over 750 years
in a veritable torrent of words, both
spoken and written. We have
preached, we have debated, we
have lectured, and we have written.
When one stands back to reflect
on all of this, our propensity for verbosity is an extremely striking
phenomenon. What has been the
function and effect of words in our
fellowship? Some words have
brought healing and reconciliation.
Others have brought bitterness and
alienation. Some have created biblical images of reality; others have
not.
This issue of Mission Journal
explores our use of words. Furthe,~
this issue will introduce our readers
to a major project on the role of
words in our movement. This project, massive in its scope and implications, is being conducted by Professor Dwayne Van Rheenen of the
University of Maine and a number
of his colleagues in the field of
Speech-Communication.
Finally, I am grateful to Professor
Van Rheenen for his assistance in
assembling this issue of Mission
Journal.
- the Editor

"TO EXPLORE THOROUGHLY THE SCRIPTURES AND
THEIR MEANING ... TO UNDERSTAND AS FULLY AS
POSSIBLE THE WORLD IN WHICH THE CHURCH
LIVES AND HAS HER MISSION ... TO PROVIDE A
VEHICLE FOR COMMUNICATING THE MEANING OF
GOD'S WORD TO OUR CONTEMPORARY WORLD."
-EDITORIAL POLICY STATEMENT, JULY, 1967
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Rhetoric and Reality
in the Restoration
Movement

"Rhetoric was the boulevard down which nineteenth century Restorationists
paraded to the majestic tune of the reality of God's supreme reign."

By CARL WAYNE HENSLEY

II

Rent
hetoric" is a word which evokes many differresponses. Some associate it with writing

compostions and themes; some think of it only as
style or the use of flowery language; others regard
it as no more than empty, bombastic speaking; and
some equate it with the use of language for manipulation. The central notion common to all of these
ideas is that rhetoric involves the use of words, especially the use of spoken words.

Relationshipsof Rhetoric and Reality
Truly, in its best sense, rhetoric originated as the
art of oratory. Eventually, it was applied to written
discourse; and, most commonly, it referred to attempts to persuade listeners to believe or act in a
certain way. Regardless of the particular perspective
one takes regarding rhetoric, we can assert that
rhetoric is an oral/written effort which attempts to
adjust ideas and events to people and adjust people
to ideas and events. To put it another way, rhetoric
attempts to interpret reality for listeners and lead
them to respond to reality in predetermined ways.
Carl Wayne Hensley is Professor and Chairman of the Department of
Speech-Communication, Bethel College, St. Paul, Minnesota.

As people are confronted with ideas and events
in everyday life, they attempt to make sense out of
them. They use rhetoric to develop a framework
within which they view the empirical world. Embedded in the rhetoric are values, motive appeals, and
goals. If the values, appeals, and goals of the
rhetoric are sufficient to enable I isteners to make
sense out of the here-and-now, they may respond
by accepting the rhetoric, entering into it, and structuring their empirical world according to it.
Rhetoric, then, deals with reality in four stages
(which often overlap). The rhetorician (1) selects
data from the empirical world which seem pertinent
for him and his audience. (2) He then describes this
data as he sees it and thus (3) provides a framework
for interpreting the data. (4) Finally, he sets forth a
system of values and motives by which listeners can
deal with the reality created by the interpretation.
By doing this, the rhetoric establishes a model of reality which enables the speaker and audience to pattern their world and determine how to live in it.
Once the rhetorical model is constructed, it tends
to be complete, consistent, and self-sufficient. As
the process continues, the participants build a sense
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of social reality which is entirely believable.
When the rhetoric develops a believable world of
reality, adherents are attracted to and participate in
its values, goals, and motives, and order their lives
accordingly. One's perception of reality and his
values and motives are fed by the rhetoric and also
feed the rhetoric so that there is no gap between
rhetoric and substance, between the rhetoric and the
way the world is.

Inception of Restoration Rhetoric
The world in which Restoration rhetoric had its
birth and early growth was the America of Jefferson
and Jackson - a world of individualistic, self-reliant, optimistic, and aggressive pioneers. Among
people seeking to build a new, glorious society, Restorationists thrived on the conviction that an earthly
utopia was a distinct possibility and the real world
of the not-too-distant future.
Belonging to the American West, Restorationists
shared the common cultural assumptions regarding
the glory of America and her democracy. Numerous
westerners of this period rejected European culture
and influence as well as the influences of the older,
established communities of the American east. They
resisted eastern political authority and rejected the
ecclesiastical authority of the established churches.
So, many Americans gave rapt attention as Restoration rhetoric dramatized a democratic church similar
to the political system of the secular dreams.
Independent
westerners were influenced
by
rhetorical appeals to reject abstract creeds and formal ritual, by the stress on simplicity, by the proclamation of the spiritual worth and equality of individuals, and by the insistence on local church autonomy and complete lay leadership. They had seen

"Many Americans gave rapt attention as
Restoration rhetoric dramatized a democratic church similar to the political system
of the secular dreams. v
hard work turn wilderness into settled society, and
they liked a religious rhetoric which promised them
that a greater, eternal society could become reality
through their efforts.
The crucial cultural concept in understanding Restoration rhetoric and its influence is the strong millennial thrust which captured the interest and loyalty
of many Americans in the nineteenth century. The
belief that the kingdom of God was about to be established in America was widespread, and the predominant position was the postmillennial view.
Postmillennialism is an optimistic view of history in
which the church converts the world to Christ. This
conversion is followed by a one-thousand year
4

period of prosperity, progress, and universal righteousness during which Christ reigns spiritually. Following the millennium, Christ personally returns for
judgment.
This belief took various secular as well as religious
forms in the early nineteenth century, and the Restoration rhetoric developed considerable appeal by
using a familiar plot and giving it a novel twist.
Stone, the Campbel ls, and their followers developed
a rhetoric which created an interpretation of reality
consisting of an optimistic, culture-transforming,
kingdom-building
Christianity. It swept across the
young nation, especially the West, and made the
Restoration Movement the fastest growing religious
body in America.

The Rhetoric of the Millennium
The primary source for Restoration interpretation
of reality was the Bible. When man lost residence
in Eden with its peace, prosperity, and blessedness,
God inaugurated a plan to redeem mankind and restore paradise. The ultimate action of God to conquer his enemies and restore paradise focused on
the coming of Christ and the establishment of the
church. As soon as the church converted the world,
the millennium could begin and paradise could be
restored.
That the inauguration of the millennium was the
primary goal that motivated the original Restorationists has generally been overlooked or ignored by Restoration historians. However, this goal
is quite evident in Alexander Campbell's rationale
for establishing the Millennial Harbinger: the journal
would "have for its object the development and institution of that political and religious order of society called THE MILLENNIUM, which shall be the consumation of that amelioration of society proposed in
Christian scripture" (Christian Baptis( VII, p. 76).
Restorationists usually spoke of the millennium in
glowing generalities. Most commonly it was referred
to as a "thousand years of triumphant Christianity."
It would be a time when "genuine Christianity"
would spread through all nations. Jews, Gentiles,
and pagans would be converted. Christ would rule
over the church, and Christ's followers would rule
over the world. Moreover, all the plagues of mankind would cease to exist: crime, war, disease, civil
discord, dishonesty, persecution, and bigotry.
The Restorationists' audiences consisted primarily
of people who regarded America, especially western
America, as the place chosen by God for the inauguration of this golden age. So, the rhetoric drew
sustenance from and gained rapport with a rural culture which rejected urban influences and cultural artificiality in favor of rural purity and natural simplicity. Scores of secularists regarded western America
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as the spring from which flowed the waters pure
enough to preserve the nation's democratic birthright. Moreover, numerous religious people regarded western America as the ultimate expression
not only of the most perfect form of government in
human history but also as the supreme manifestation
of the biblical promised land from which could flow
the ultimate blessing of God. Restorationists drew on

;;The inauguration of the millennium was
the primary goal that motivated the original Restorationists."
these common conceptions and molded them
rhetorically into new concepts of reality. Thus, they
were able to blend familiar and novel facets and win
adherents to their concepts.
However, certain facts of reality made this endeavor difficult to attain. One real problem was that
the church in America was not evangelizing the
world, and apart from world evangel ization Christ
could not reign supreme. This was the result of
another problem - the church was cursed with sectarianism and division. Such a church could never
successfully evangelize the world. How did the
rhetoric deal with this reality? It started with a claim
that God's revelation through Jesus Christ, contained
in the New Testament, was the complete, final revelation of God's plan to redeem man and restore
paradise. Since it was complete, no further revelation was needed, and the Christian's responsibility
was to labor to fulfill God's plan contained in the
New Testament.
From this premise, the rhetoric moved to the
claim that since only a united church could
evangelize the world, Christians must find a plan for
unity. The simplest plan they could find was that
contained in the New Testament. Hence, when
Christians conformed to the simple plan of New Testament Christianity, they became successors to first
century Christians; and, moreover, they assumed the
responsibility to restore primitive Christianity to its
pristine purity in America. When the primitive
church was restored, the current manifestations of
Protestant corruption
(denominational
divisions,
councils, creeds, clergy) would be purged along
with Roman Catholic apostacy. Then, a purified,
united church would be able to conquer America
and the world; the millennium would be ushered in;
and the full intention of God's design would become
reality as Christ returned to earth for the ultimate restoration of paradise.
Simply put, Restoration rhetoric sought to deal
with the two realities of a divided church in the context of a democratic society. It offered the millennium as the ultimate expression of both God's will
and America's democratic fulfillment. In order to

realize the millennium, Christians must evangelize
the world; world evangelization
could not be
accomplished until the church reestablished primitive unity; the only basis for Christian unity was the
church revealed in the New Testament.
Therefore, Alexander Campbell asserted, "just in
so far as the ancient order of things, or the religion
of the New Testament, is restored, just so far has
the millennium commenced ... " (Christian Baptist
11,p. 136). According to A.S. Hayden, early Restoration historian, the Restorationists' strong expectation
that their efforts would result in God's golden age
made millennial rhetoric "the staple of many sermons ... [and] the continued and exhaustless topic
of conversations" (Early /-fistory of the Disciples on
the Reserve, Ohio, p. 184). Rhetoric and reality became one as they believed that their efforts would
culminate in the millennium, the second corning of
Christ, and the final consummation of history.
The unique character of the restorationist interpretation of reality did not reside in any one of the individual elements of the rhetoric. Many religious
groups accepted and propagated millennial concepts. World evangelization was recognized as a
major task from the days of the New Testament
church. Christian unity is a plea as old as the letters
of the Apostle Paul. The restoration principle can be
traced back to the late first century. The uniqueness
of restorationist rhetoric rests in the combination of
these features in a grand, coherent design which did
not find expression in any other church. No other
religious group proposed restoration of simple New
Testament Christianity as the only reasonable basis
for unity, these being prerequisite for world
evangelization and the inauguration of the millennium. This unique combination created a new reality which proved to be a powerful persuasive force.
Conclusion
Rhetoric
was the boulevard
down
which
nineteenth century Restorationists paraded to the
majestic tune of the reality of God's supreme reign.
They were committed to the power of the spoken
and written word to accomplish
their goals.
Preachers preached several times each week, at
every opportunity, in their own churches, in other
churches, and in the open country. They debated
whenever there was an opponent to debate and an
audience to listen. They published numerous newspapers and journals, volumes of sermons, and their
debates.
Their rhetoric reached thousands of democratic
westerners - westerners who had experienced millennial deliverance in the Revolutionary War (at
least in a secular sense) and who had symbolically
purged the nation of corruption in the War of 1812.
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The rhetoric reached westerners who had been led
by providence to conquer a wild, virgin territory;
and, it reached freedom-loving
adherents who
sought with Jefferson and Jackson to purge political
and economic institutions and restore the pristine
purity of the Republic.
Restoration rhetoric gave significant interpretations to secular reality for westerners who desired
to build new frontiers in all areas of life regardless
of political, economic, and religious consequences.
It helped them organize their disregard for established precedents and their desire to set new precedents. It created the real possibility for them to experience a new birth of religious freedom by rising
up to cast off chains of religious slavery. As Restora-

tion rhetoricians selected data from the secular and
religious worlds around them, interpreted it in the
framework of the post-millennial dream, and set
forth biblical values and goals, many Americans responded and accepted the Restoration concept of reality. Thousands of individuals joined the movement
and became /{Christians only"; hundreds of churches
were purged of councils, creeds, and clergy and became "New Testament churches only"; and the Restoration Movement grew in size and influence in
nineteenth century American culture. Thus, Restoration rhetoric successfully interpreted reality for large
numbers of Americans and demonstrated the power
of rhetoric in bringing people into a meaningful relationship with ideas and events.-----MlfflOI\

Communication
and Interpersonal
Relationships
in the Church
/n short, interpersonal relationships in society and in the church are not
as meaningful, rich, and fulfilling as seems possible."
11

By DWAYNE D. VAN RHEENEN
n his book, The Relational Revolution, Bruce Larson tells the story of a wealthy American
businessman who became lost in a jungle while on
a safari in Africa. After a few days he managed to
find an abandoned native hut where he sustained
himself for awhile by eating berries and lizards. A
search party reached the hut many weeks later just
as the man was about to die. When the rescue
squad burst into the hut, the businessman raised
himself on one arm and cried weakly, /{Who is it?"
The answer came, "The Red Cross!" "Sorry,"

I

Dwayne D. Van Rheenen is Associate Professor of Speech Communication, University of Maine, and served as Chairperson of the Department
of Speech Communication from 1975 through 1981.
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moaned the dying man, "I gave at the office." 1
Larson's story may depict a prevalent attitude in
society: people do not expect others to genuinely
care about them. Moreover, to be cared for by
another is such a foreign experience that such behavior is unexpected. Yet the desire - and the
human need - for interpersonal relationships where
caring, sharing, and communication occur is a persistent theme in society and in the church.
It is apparent that the nature and qua I ity of interpersonal relationships in society and in the church
need to be changed; that through communication,
interpersonal relationships are established and maintained and basic human needs are met; and that the

church by its very nature is equipped to meet the
interpersonal needs of its members.

The Nature and Quality of Interpersonal
Relationships: An Overview
Serious deficiencies in the nature and quality of
interpersonal relationships can be seen in contemporary society and are discussed by many writers.
The need for more effective communication is implicit in the following
characterizations of inadequate interpersonal relationships.

Society in General
Helga Sue Gromowitz, Twin Lakes High School's
favorite student, who did not exist, exemplifies the
"non-interpersonal ness" of society. 2 Helga Sue was
a fictitious person created by a few students at the
West Palm Beach, Florida, school of 2,000 students.
"Helga Sue was not just any stlHlf'nt. Ry hf'r junior
year the pretty, blue-eyed blonde had amassed a
substantial number of honors. She was a member
of the Debate Booster's Club, the swimming team,
the Red Cross Club; she had written several stories
for the school newspaper; she had been a candidate
for the student council and an entrant in a contest
to name a Miss Twin Lakes." She was finally "identified" when a persistent guidance counselor failed
to obtain a response from Helga Sue after repeated
attempts to reschedule appointments. The Twin
Lakes Principal, however, when asked about the
girl, said, "I can't exactly place her, but the name
does ring a bell." She is a symbol of the impersonality of some educational institutions.
Contemporary music, drama, and literature depict
the human's search for meaningful interpersonal relationships. In Harry Chapin's The Snipe,~ each blast
of the gun by the killer who climbed the tower at
the University of Texas is a message to the world
that "I am," a fact inadequately recognized by his
acquaintances until that historic day when words of
love and care no longer could have an impact. Relationships, according to Paul Simon in Sounds of
Silence, can be characterized as "people talking

NThere is no basis in scripture for maintaining that church attenders should be
passive Iisteners during church assemblies."
without speaking, people hearing without listening,
people writing songs that voices never shared .. .
no one dared disturb the sound of silence ....
"
George and Martha's relationship in Albee's play,
Who's Afraid Of Virginia Wool~ is sustained by
gamesmanship rather than intimate interaction.
three playwrights
Pinter, Beckett, and Brecht -

whose insights into society are revealing
present
characters who simply wait, or say nothing, or speak
gibberish. To these writers the human condition is
best characterized by such terms as alienation, separateness, isolation, misunderstanding, and despair,
and not by sharing, community, and communication. According to Neil Simon, one may be A Prisoner on 2nd Avenue.
As a substitute for authentic, human interpersonal
relationships, modern society has industrialized affection and has begun mass producing
such
phenomena as dialed counseling, bumper-sticker
conversation, encounter-group love, and self-help
groups. According to Ralph Keyes, the industrializawhat Henry Burger calls
tion of affection "agapurgy" - fails to meet interpersonal needs because humans are not known as whole beings. 3

The Church in Particular
The church is no exception. In her book, Person
to Person, Robbie Lee Holley says:
In the church I feel a growing insensitivity to
persons. It is so easy for an impersonal atmosphere to develop. We speak to people on Sunday mornings, ask about their jobs or their
children or some church project - but do we
really know how our fellow Christians think,
what they feel, what they strive for, what burdens they carry? Do we know enough to clasp
a hand, look deeply into another's eyes and
communicate a sense of deep understanding
and love with perhaps no words being spoken
at al1?4
Interaction rituals - such as, "Hi! How are you? though important in establishing a relationship, are
insufficient for developing a meaningful relationship. The nature and quality of interpersonal relationships in the church are inadequate whenever
a community of believers fails to treat all --- regardless of race, background, economic level, or politias humans with interpersonal
cal persuasion needs. Perhaps the popularity of Keith Millers' book,
The Taste of New Wine, can be explained by the
responsive chord readers may have experienced
with such statements as follows: " ... our churches
are filled with people who outwardly look contented
and at peace but inwardly are crying out for someone to love them ... just as they are - confused,
frustrated, often frightened, guilty, and often unable
to communicate even within their own families." 5
Even theological students preparing for a ministry
have difficulty with situations where their help is obviously needed. Forty seminary students were
selected for a study and placed into two groups. Students in one group were told a career study was
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being conducted and were instructed to go as a
group to a recording studio where each of the
twenty would give a talk about his future career as
a minister. The other group was asked to go to a
studio and make a tape on their interpretation of the
Good Samaritan story. "Unknown to the students,
a professional actor had been hired to stage an act
for them as they walked along the route from the

;/larger congregations are severely disadvantaged in meeting the interpersonal
needs of their members."
dormitory to the recording studio. As the students
passed by, he clutched his heart and gasped, 'Oh,
this is the big one!' With that he toppled over." 6
Only forty percent of the students stopped. In other
words, sixty percent of the students who were planning their discourse on the Good Samaritan stepped
over the "heart attack victim," rushing to keep their
appointment at the studio. Furthermore, there was
rto significant difference in the compassionate behavior of those preparing to speak on the parable
and of those preparing to speak on future careers.
Though such a study has obvious limitations and
may not be generalizable to all religious people, the
results are not inconsistent with day-to-day observations.
In short, interpersonal relationships in society and
in the church are not as meaningful, rich, and fulfilling as seems possible. The search for community
and the cry for better interpersonal relationships
suggest that a basic human need is not being met.
The remainder of this essay examines theoretical explanations for how the human need for interpersonal
relationships can be satisfied, and suggests specific
actions the church can take to enhance the quality
of interpersonal relationships.

The Human's Need for Interpersonal Relationships:
Theoretical Explanations
An axiomatic truth is that humans need (indeed,
must have) other humans in order to achieve humanness. The acquisition of speech, language, and
communication behaviors distinguish humans from
other animals. Moreover, the presence of other
human communicators is a necessary condition for
speech communication
to emerge in humans.
Through speech communication
individuals are
linked with their environment, develop higher mental processes, and regulate their own and others' behavior. 7 Communicating with others through meaningful interpersonal relationships is necessary for
continued growth and development. 8 Though much
systematic research substantiates this claim, evidence from four case studies provides interesting examples: (1) research on orphan infants who were
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reared either with or without affection; those who received affection were physically stronger and healthier while the others "wasted away" physically; 9 (2)
an investigation into the functions of silence among
Trappist Monks, which indicated that too much silence and solitude are not healthy for human communicators; 10 (3) a Connecticut judge who ruled in
a divorce case that "a swat in the face with a fish
is not as cruel as being scorned by years of silence"; 11 and (4) health studies which suggest that
loneliness and the lack of human contact may contribute to such diseases as lung cancer, strokes, cirrhosis of the liver, and tuberculosis. 12
Theoretical explanations for the human's need for
interpersonal relationships are offered by philosophical anthropology, social psychology, and biblical
theology.

PhilosophicalAnthropology
Philosophical anthropologists like Feuerbach and
Buber suggest that the essence of the human being
- his or her humanness
is interpersonal. Feuerbach says that "the single man for himself possesses
the essence of man neither as a moral being nor in
himself as a thinking being. The essence of man is
contained only in the community, and unity of man
with man .... " 13 Buber, in Between Man and Man,
argues that humanness is an interpersonal phenomenon, "that essence of man which is special to him
can be directly known only in a living relation." 14
Social Psychology
Social theorists argue that persons need "rites and
doctrines and organizations that will help them
grapple with their bewildering problems." Thus, according to Yinger, the loneliness of modern society
causes persons to search for meaning in such joint
efforts as churches and other "cults of re-assurance."15 Religion is explained as a social and cultural development 16 and religious behavior is seen
as a "socially shared set of cognitions that provide
an interpretation of reality, a definition of self and
a guide to life." 17
A more useful explanation
is provided by
psychological theorists who argue that humans have
basic interpersonal needs. Basic needs, after biological and safety needs are satisfied, include belongingness and love. 1B William Schutz maintains that interpersonal needs may be satisfied only through the
development of a satisfactory relationship with
another person or persons. 19 If needs go unsatisfied
a person will experience anxiety and exhibit abnormal or pathological behaviors. Schutz characterizes
three basic interpersonal needs: (1) social inclusion,
(2) social control, and (3) social affection.

Social Inclusion. Schutz says that humans need to
establish and maintain rewarding interpersonal relationships with respect to interaction and association. This results in the person feeling significant and
worthwhile;
if not met, the person usually withdraws thinking, "Since no one cares about me, I
won't let them have the opportunity to prove the
point" (undersocial), or the person engages in attention-getting behaviors (oversocial) such as being
pushy, loud-mouthed, vulgar, obnoxious.
Social Control. Humans also need to establish and
maintain rewarding relationships with respect to
control and power. People need to feel that others
trust their judgments about matters which affect their
own behavior. If the need is not met, it results in
a person being incapable of making decisions or taking on responsibilities even when the situation demands it (abdicrat), or in excessive domination of
persons and situations (autocrat) where someone
says, "You don't think I can make decisions for myself, so I'll show you. I'm going to make all the decisions."
Social Affection. Schutz's third component is
called social affection and is the need to establish
and maintain a rewarding interpersonal relationship
with respect to love and affection. A person needs
to feel worthy of receiving affection and capable of
giving affection.
Not meeting the need results in a person trying
to avoid close, interpersonal ties by establishing no
links with others or so many links that all are superficial (underpersonal), or in trying to initiate close and
intimate relationships with a majority of people or dominate the relationship that he is already in (oversocial).
Biblical Theology
While the above explanations are instructive and
useful, they remain somewhat incomplete. As Peter
Bertocci suggests,
The basic problem for the psychologist stems
from the fact that he does not make the nature
of God his province or religious experience the
basis for his approach to man. In cutting the
umbilical cord that ties human experience to
any metaphysical and theological perspectives,
psychologists have been prone as psychologists to join naturalistic
and humanistic
philosophical trends. In so doing they tend to
make the physical and biological realm the
source of human existence and power. 20
The Christian, however, finds scripture especially informative in understanding human needs and interpersonal relationships.
The church is aptly characterized as a system
within which interpersonal communication and relationships abound. Two Greek words point to this:

ekklesia and koinonia. Ekklesia connotes the bringing together, or gathering, of people, usually translated as church in the New Testament (I Cor. 10:32;
Eph. 1 :22 and 3:8-11 ). The word probably came to
the New Testament by way of the Septuagent where
ekklesia was used to translate the Hebrew term
gahal, which had as its referent "the people of
God," Israel. In fact, Paul refers to Christians as the
"new Israel" (Gal. 6: 16). Therefore, the corporate
nature of Christianity is captured by the word,
ekklesia, and its synonyms, the "household of faith"
(Gal. 6:10), and the "body of Christ" (Rom. 12:4;
Col. 1 : 18; 2: 19). A body with members, not a single
organ, implies that corporate living and interpersonal relationships are necessary for the church. ''If
it were a single organ," Paul says, "where would the
body be?" (I Cor. 12:12; 18-19; 22). 21
The Greek word koinonia is equally rich in meaning. The title of James Thompson's book, Our Life
Together, reflects the essence of koinonia, or "fellowship."22 Fellowship is the sharing of what is held
in common. New Testament writers employ this
term or a cognate at least twenty times, usually to
describe the relationship Christians are to have with

NTheresearch suggests, not that congregations remain small, but that they compensate for size by developing creative ways
to increase opportunities for interpersonal
relationships among members."
one another and with God. "Living together" (2 Cor.
7:3), "partnership" (Phil. 1 :7), and "sharing" (Rom.
15 :27) are phrases which capture dimensions of
koinonia. Though joint participation does not necessitate interpersonal encounter, usually such is the
case. As persons "living together" (2 Cor. 7:3), with
a "common" (koinos) faith (Tit. 1 :4) and a common
(koinos) salvation (Jude 3), Christians do the following:
"If one member suffers, all suffer together, if
one member is honored, all rejoice together."
(I Cor. 12:26)
"Bear one another's burdens." (Gal. 6:2)
"Confess to one another." (Jas. 5: 16)
"Walk with all lowliness and meekness, with
longsuffering, forbearing one another in love."
(Eph. 4:2)
"We that are strong ought to bear the infirmities of the weak." (Rom. 15: 1)
The quality that interpersonal relationships can assume (and, hence, the degree to which the human
need for interpersonal relationships is met) is dependent upon the Christian's realization of God's action
in Christ. John says, "We love because he first loved
us" (I Jn. 4: 19); and, "If God so loved us, we also
9
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ought to love one another" (ver. 11 ); and "If someone says 'I love God,' and hates his brother, he is
a liar" (ver. 20).
When Christians fully comprehend God's acceptance of them - "While we were sinners," Paul says
(Rom. 5:6-11 ), with our foibles, nicks, guilt, fickleness, dishonesty, self-centeredness - then they see
others differently and establish relationships that are
open, accepting, and growth-promoting rather than
closed, judgmental, and denigrating. As Maurice
Wagner says, "It is a violation of God's scheme to
relate to people without relating to God ....
The
missing element in most human relationships is the
personal commitment to God and the sense of fellowship with Him." 23
In summary, biblical theology, social psychology,
and philosophical anthropology all attest to the significance of interpersonal relationships. Therefore,
recognizing the need for meaningful interpersonal
relationships - their theological bases especially what should the Church do?

Enhancing the Quality of Interpersonal
Relationships in the Church
The two previous sections of this paper suggest
that the church has either downplayed, forgotton, or
ignored the human need for quality interpersonal relationships; in so doing she has lost sight of her corporate essence. In order to function as ekklesia and
koinonia, several positive steps could be taken.
First, the development of interpersonal relationships requires that a person spend time communicating with others. As one writer has said, "We can
talk about the fellowship of the Holy Spirit as being
solely a spiritual reality, ignoring space-time limitations, but this is meaningless. The fact is that the
New Testament
fellowship of the Holy Spirit koinonia in the Church
requires, as an absolute
necessity, physical proximity." 24 People must be
gathered and interacting in order for human needs
to be met.
Second, the church should create environments
-· whether for congregational assemblies, classes,
or meetings
that facilitate the development of interpersonal relationships through enhancing the nature and quality of communication. Howard Snyder
argues,
Whatever its value, the traditional church worship service is not well designed for intercommunication, for fellowship. It is designed, both
by liturgy and by architecture, for only a oneway kind of communication, pulpit to pew ..
. . And we may say by extension that no
church meeting is conducive to koinonia if it
is based on a one-way, leader-to-group kind
of communication
whether it be prayer
10

meeting, Sunday school class, or Bible study
hour. Koinonia appears and begins to grow
only in structures that allow and encourage
communication. 25
Is it any wonder that many Christians never develop
beyond "listeners,"
"non-critical
thinkers,"
and
"pew sitters?" Is it any wonder that many Christians
are inarticulate about their faith? feel unloved? unneeded? What steps have been taken to meet their

"'As a substitute for authentic, human interpersonal relationships, modern society
has begun producing such phenomena as
dialed counseling, bumper-sticker conversation, encounter-group love, and self-help
groups."
needs for inclusion, control, and affection? The abnormal behavior that is sometimes observed among
Christians (undersocial-oversocial,
abdicrat-autocra( underpersonal-overpersonal) may be partially
accounted for by structures that hinder the development and utilization of ideal behaviors.
There is no basis in scripture for maintaining that
church attenders should be passive listeners during
church assemblies. One writer has argued that New
Testament preaching was a kind of dialogue (see
Acts 20:7), where give-and-take, questions and answers, were utilized
rather than the typical
monologue. 26 In a recent research study conducted
by Kenneth Burford in Churches of Christ, some empirical support was found for greater attitude change
when post-sermon discussion groups were used. 27
Thus, effective strategies are available for involving
church members in interpersonal communication
during and after the preaching event.
Larger congregations are severely disadvantaged
in meeting the interpersonal needs of their members.
As the size of a congregation increases the opportunity for meaningful interpersonal relationships may
decline. In a study of 191 congregations, Warner
and Hilander found an inverse correlation between
size and each of six kinds of participation; attendance at regular and at special meetings, project
participation, active involvement in meetings, performance of special assignments, and financial contributions. 28 Subsequent case studies have confirmed most of these findings. 29 The research
suggests, not that congregations remain small, but
that they compensate for size by developing creative
ways to increase opportunities for interpersonal relationships among members. The literature, for example, on the use of small groups in religious contexts continues to grow and to offer suggestions on
ways to enhance interpersonal communication. 30
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Studies on group media also provide interesting possibilities. 31
Third, the church should be concerned that all
members of the congregation develop meaningful
interpersonal relationships. Christians who do not
match group norms or expectations (e.g., are single,
widowed, or poor) may have few if any opportunities to develop close interpersonal relationships
with other members. For example, an unmarried
male or female may not become a part of normal
functions in a congregation because it is dominated
by family people. Nor may a person who is married
but for some reason a part of a church in a locale
while his/her family is elsewhere. Especially children (but also spouses) do serve as vehicles to use
in getting to know other people. A person without
a spouse or without children may appear to have
few "common interests" with people who have
tradiational families; hence the person is not a guest
in the home, is more difficult to engage in conversations about "family matters," etc. As David Moberg
suggests, "All major religious groups give considerable emphasis to the family. An examination of the
newspaper religious advertisements reveals that
many congregations profess to be 'family churches.'
Young adults who are not yet married, older
spinsters, and most of all bachelors do not 'feel at
home' in the typical church congregation because
of the family emphasis in many of the church programs and activities." 32 This may be true also of college students, or post-secondary students.
Fourth, congregations need to provide instruction
for Christians on interpersonal relationships and interpersonal communication.
The subject is often
treated indirectly or superficially. Yet the centrality
of communication
relationships to koinonia and
ekklesia has been demonstrated. One component of
the instruction should focus on how the God-person
relationship affects the person-person relationships.
When a person has no relationship to God, there
will be problems in interpersonal relationships, often
because of talk. Proberbs 6 identifies seven things
that Jehovah hates and four of these are related to
the way people talk (6:16-19): e.g., lying tongue,
false witness. Paul characterizes the corrupt person
as insolent, boastful, arrogant (Rom. 1 :18-32). The
tongue is a real problem maker (Jas. 3: 1-10). Many
of the deeds of the flesh catalogued in Gal. 5: 19-21
are sins of the tongue (also see Eph. 4:25-32; Col.
3: 1- 17; I Pet. 2: 1).
In addition, since a change in attitude may not
fully manifest itself in behavioral change, new patterns of communicating
may need to be learned.
Training programs can assist in teaching people to
display through behaviors what it is that they have
come to feel, but have not learned to adequately
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communicate. Empathy, affection, disclosure, discriptiveness, and flexibility are just a few skills that
need to be developed.
Summary

The church has an ideal opportunity to meet the
human need for interpersonal relationships. The
teaching of the New Testament on the nature and
function of groups, and research and writings on interpersonal relationships suggest that the church
could do much more toward becoming the ekklesia
and koinonia intended by God.~
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Preaching and/or
Communicating:
Some Personal
Reflections
I/Tome the most important aspect of one's preaching is the preacher's own
credibility. 11
By PRENTICEA. MEADOR

It came to pass, there was a certain minister
who preached to his little flock of the 'world
today, 'modern man' and 'the history of the
race. A layman complained of not being addressed by the sermons, but his complaints
were turned aside with admonitions against
smallmindedness and provincialism. In the
course of time, the minister and the layman attended together a church convention in a distant city. When the minister showed some anxiety about their losing their way in the large
and busy metropolis, the layman assured him
there was no reason to fear. With that word,
he produced from the rear seat of the car a
globe of the world.
1

1

Fred B. Craddock,

Overhearing The Gospel, p. 30
n 1974, our family moved to Springfield, Miswhere I began my new work as the minister
Iof souri,
the South National Church of Christ. Almost totally surrounded by the campus of Southwest Missouri State University, the church location allowed
me the opportunity to continue
at the
Prentice A. Meador, Jr., preaches for the South National Church of Christ,
Springfield, Missouri, and is a Lecturer in Speech Communication at South-

west Missouri State University.
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University's Department of Speech Communication.
Having taught classical and medieval rhetorical
theory at UCLA and the University of Washington,
I came to the pulpit of the South National Church
with the training and interests of one trained in
Speech Communication. Would the knowledge of
rhetorical theory be a help in my preaching? Or
would it get in the way? Would the recent insights
of communication sciences help or hinder me in
presenting good news to people? Having taught
people to communicate, would I now be able to
communicate? These are just a few of the haunting
questions that I brought to my new ministry.
After a number of years of preaching, similar
questions still arise. But I hold on to a simple, yet
profound truth regarding preaching: Preaching is not

a performance, but a creative communication event
where spiritual truth is communicated to people.
Preaching is a Communicative

Event

To begin with I must admit that preaching is an
extremely difficult communicative event. A certain
amount of the complexity is inherent in the preaching event itself but it is even more complex because
it takes place .among so many other communicative
events. The Gospel has become, in the words of
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Soren Kierkegaard, "a piece of information." A central question continues to arise: How shall I communicate the Gospel in an atmosphere where the
Gospel is considered to be just another "piece of information?" Also, how shall I communicate in a situation where it is assumed that the Gospel has already been heard by most of my audience? (The latter question is addressed by Fred. B. Craddock in
his Overhearing The Gospel).
Understanding preaching as a communication
event is seen to be even more complicated when
one attempts to disentangle his preaching from that
of the contemporary religious merchants. How does
one disassociate himself from all of the religious profiteering which takes place over mass media as well
as in some pulpits? Because of so much religious
merchandising, the average "man on the street"
holds on to his pocketbook whenever one is introduced to him as "a preacher." In short, to preach
is to engage in a very difficult communication event.
The insights of rhetorical theory and communication science have been friends to my preaching. For
instance, preaching as a communication event is a
transaction. It takes place in a moment of time, is
unrepeatable, irreversible and its nature partakes of
all of the elements of which it is made.
As a communication event, preaching occurs in
a rhetorical context. This means that the effectiveness of preaching is measured by what happens at
both ends of the rhetorical process. It has been well
emphasized that the preparation of the preacher and
his message is a crucial element in the rhetorical
context. But rhetorical theory also teaches us that
the preparation of listeners and how they receive a
sermon is equally important. In a land filled with

.(/'Asa communication event, preaching is
persuasion, not manipulation. The hearer
must always be given the power and option of choice."
churches and pulpits, many people have already
heard the Gospel. "You and I," Craddock reminds
us, "are not sharing the Gospel as pioneer missionaries chopping our way through the jungle to
bring the fresh, new, first time word to startled villages" (p. 24). As a communication event designed
to reach people and get in touch with their mental
circuits, preaching today faces the same challenge
that it did in the time of Jesus. He, too, spoke to
people who were steeped in religion, scripture, religious tradition, and worship. He, too, saw boredom, habit, and lack of appetite. Through his parables and stories he, too, attempted to bring spiritual
truths in touch with the needs of those who have
heard, but not understood. He knew, as we know,
that there is a difference between "listening and un-
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derstanding," "seeing and perceiving" (Mk. 4:12).
As a communication event, preaching is persuasion, not manipulation. My sermons may be effective as communication but not persuasive. They may
be organized, well presented, even clear, but not
persuasive. The hearer must always be given the
power and option of choice. Preaching must never
remove that option from the hearer. Manipulation
does, but persuasion doesn't. Choosing is a necessary part of being human and of the communication
process. Jesus persuades, but he does not threaten
or manipulate his audiences.
Preaching Is a Creative Event
Effective preaching is always connected to life.
The dimensions of the questions which effective
preaching addresses cannot be handled while waiting for the light to change. There are no "Saturday
night" miracles which give instant answers to

.(/'Preaching
not only includes study; it also
includes being with people. One needs to
be in hospitals, funeral homes, and in the
homes of people who are experiencing
tragedies and joys."
spiritual questions. Effective preaching requires staying sensitive to the agenda of living.
Preaching is hard work! Why? Because it is a
creative event. It challenges the very best that I can
bring to it. Beginning with the needs of people, I
study the Bible for its response to those needs. Consequently, most of my preaching is expository in
style. Expository preaching is probably the most difficult to master and the most helpful to people. It
requires sensitivity to the specific needs of people,
disciplined habits of study, knowledge of the Word
of God, and use of one's imagination
all designed
to create (to shape form in substance). I have found
it helpful to keep an "Idea" file in which I deposit
all new pieces of substance which might be shaped
into a sermon. Form and substance are not separate
entities and so the manner and matter of my sermons partake of each other.
I have discovered, sometimes painfully, that the
art of creating a sermon requires time. Probably all
artistic endeavors require blocks of time. There have
been those Sundays in which I approached the pulpit saying to myself what I once said in the game
of "hide and seek": "Here I come, ready or not!"
When I take a period of time, such as in the summer, I find that the act of creating a series of ser-mons is not nearly so painful.
As a creative event, preaching is very mysterious.
Having begun with the needs of people, I open the
scripture and ask, "What does this passage tell me
about the human experience?" To be able to bring
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into being something new, to be able to tell the story
of a particular passage in such a way as to effectively address the needs of a particular group of
hearers is a profoundly creative event. The mystery
continues even while presenting the message. While
in the process of delivering a sermon, I have experienced a release of my own memory back to conversations, observations and experiences that I was unaware of during my preparation. At times while delivering a sermon, I have experienced a discovery,
an understanding of a truth that I previously had not
seen. I do not really believe that these experiences
are the result of my training but the result of God's
interaction in the preaching event. I can neither fully
nor adequately explain it, but I believe that God
leaves his stamp on the preaching process.
Preaching Is a Credibility Event
Aristotle, Cicero and other early rhetorical
theorists recognized the paramount importance of
ethical persuasion. Quintilian, in fact, defines oratory as "the good man speaking well." Recent
studies and communication theory have underlined
the importance of the source of communication.
To me the most important aspect of one's preaching is the preacher's own credibility.
Does the
preacher live out his message? Of course, no minister is able to achieve perfectly the ideals that he proclaims. But is there consistency, truthfulness, honesty, and congruency? When audiences are given a
choice between believing the verbal or non-verbal
message of a speaker, they most frequently choose
the non-verbal behavior of the speaker. Preaching
then not only includes study; it also includes being
with people. One needs to be in hospitals, funeral
homes, and in the homes of people who are experiencing tragedies and joys. The model is Jesus
who was always in homes, at tombs, in boats ...
in short, in the marketplace because that's where
people are! So the other part of preaching is listening
listening for the felt needs of people. Part of
the power of the spoken word lies in bringing ones'
own life experiences into the sermon.
What are the attributes of credibility? Trust heads
my list. If a preacher is believable, trustworthy, and

filled with integrity, he becomes credible. In my
own ministry, I find that I sometimes share my own
hurts, doubts, and failings and that many people
identify with them. I think it is difficult for people
to relate to a preacher who asks them to be vulnerable but is not vulnerable himself.
A second attribute of credibility is capability.
People believe in a preacher who is capable, able,

''The act of preaching is an act of profound
commitment. How else can one defend
talking about the race when he is still a
runner?'/
knowledgeable, and trained. A minister who gives
shallow answers to very deep spiritual questions is
not believable. The great issues of grace and law,
freedom and slavery, joy and disaster, freedom and
guilt, prayer and suffering, and other noble spiritual
themes cannot be treated well by the incompetent.
Knowledge of the word of God, of life, of human
nature, and of oneself leads one to a great feeling
of humility. How audacious it is to claim to be
God's man communicating God's word to people!
The third attribute of credibility is commitment.
The act of preaching is an act of profound commitment. How else can one justify his existence in the
pulpit? How else can one defend talking about the
race when he is still a runner? Preaching means
being committed to one's beliefs, values, and to
people. I doubt seriously that anything worthwhile
has ever been accomplished without passion. That
includes preaching. A credible preacher is one who
is emphatic, energetic, and forceful. These qualities
become all the more necessary when preaching to
persons who have already "heard" but have not "understood."
Henry Ward Beecher in his Yale Lectures on
Preaching defines "preaching" as "the art of moving
men from a lower to higher life. It is the art of inspiring them toward a nobler manhood" (vol. 1 1 29).
At its best, preaching uplifts people by bringing particular spiritual truths from God's word to their lives.
At its worst, it presents "a globe of the world" to
MISS10I\
a person lost in a city.
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Editorial
Responsibility

By REUELLEMMONS
he task of editing a religious paper is not an easy
As you hold this issue in your hands you
will probably feel that it did not take much to put
it together. In physical labor it didn't. In intangible
qualities and editorial acumen it did.
The responsibility of acting with wisdom in collecting and analyzing the material that goes into
each issue is extremely heavy. If a gospel paper is
going to be a wise teacher, influencing brethren to
unity rather than division; challenging leadership to
think rather than peddling gossip for little minds to
feed on, its editor must take seriously his job and
weigh the circumstances carefully. To bring people
to a unity of faith and spirit to the point where they
are not tossed to and fro by every wind of doctrine
is a noble challenge to any editor.
Our gospel papers are a mirror of our times. They
record history as it is being made. At the same time
they are setting the tone for our times by editorial
determination of what shall and shall not appear in
their pages. The best way, and almost the only way
for church leaders and church members to stay abreast of the times is by reading the papers. When
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Reuel Lemmons is editor of the Firm Foundation, Austin, Texas. This article
is reprinted frorn the Firm Foundation, April 6, 1982, by permission.

you find a preacher, or an elder, or a member who
will not, or is not interested in reading our papers
you have found someone who has no desire to keep
abreast. Inevitably he will drift with the current.
Our religious papers are not designed for the casual reader. The writers - and especially the editors
write because they have something to say to
leadership. Sometimes they are ignored, and sometimes they receive consideration. They are certainly
not infallible. However, out of their experiences
//If is the responsibility of editors of our
publications to create a world vision. We
must not back into the future because we
are keeping our eyes on the past."

they usually can present thoughts worth considering.
We feel that it is the responsibility of editors of
our publications to create a world vision. We must
not back into the future because we are keeping our
eyes on the past. The untrodden trail ahead of our
toes needs a courageous soul pointing in that direction.
Any editor worth his salt will want to leave the
church in better condition than he found it. He will
15

constantly ask for wisdom to do so. He will use restraint in the use of his editorial powers and will be
careful to do good and no harm to all. He will be
loyal to the Book, and at the same time will be solicitous and encouraging those who are trying to follow the Book. An editor is most faithful when he
is speaking the truth in love.
Editors belong on the cutting edge of things. They
are going to make their quota of mistakes, even
though they know they will never be forgiven for
a single one of them. They are going to encourage
some causes that later turn sour. Hind sight is always better than foresight. But editors must keep on
encouraging good works and ideas that have promise. They must continue to resist the brotherhood
trend to throw the baby out with the bath water.
Editors must resist the "lowest common denominator" syndrome and continue to encourage
possibilities. They must pioneer untrodden wilderness - somebody has to go there first. While holding on to the proven and tried, they must risk, sometimes, the untried. And they may fail, but they also
have the possiblity of succeeding, and of pointing
us to greater heights and more successful methods.
One thing, above all others, that impresses us is
the necessity for extreme self discipline. We cannot
give vent to jousting with every would be assassin
of personal pride or even character, though the

temptation is extreme. Discipline cannot be zapped.
It is learned by patient continuance in well-doing,
regardless of the storms that may whirl around you.
In the midst of the tumult it is easy to feel that we
are doomed to drown, just as the disciples of Jesus
feared, but we must never forget that there is
Another in the boat. And when the storm has be-

"Any editor worth his salt will want to
leave the church in better condition than
he found it."
come "a great calm" in aftermath the course of the
boat must remain unaltered.
An editor is charged with what does and what
does not get into a paper. Everyone who writes feels
that what he writes is worthy of publication, and
most feel that what they write is "the most important
thing the church faces today." If everything contributed were run there would be no need for an editor.
It becomes his responsibility to determine what is
worth printing. In answer to requests for guidelines
for writing we usually have only one: that it be better than what we already have a lot of. The second
is, that it be nonderogatory, impersonal and profitable.
James might well have said, "Beloved, be not
MlfflOI\
many editors!"

ANNOUNCING
THEANNUAL READERS'SEMINAR
Special News for our Central Texas Readers
Mission journal is pleased to announce a special Readers' Seminar for 1982, celebrating fifteen continuous years of publication. The seminar on the theme, "The Christian as an Instrument of God's Peace,"
will be at the Brentwood Oaks Church of Christ, 11908 N. Lamar Blvd., Austin, Texas, June 18-20, 1982.
Speakers and their topics include:

*

Rex Kyker, Campus Minister, University of Texas, "The Christian Family as an Instrument of God's
Peace," Friday, June 18, 7:30 p.m.

*

John Allen Chalk, Attorney, Abilene, Texas, "Where Have All the Prophets Gone?" Saturday, June 19,
7:30 p.m.

* Ray Chester, Minister, Brentwood Oaks Church of Christ, Austin, Texas, "The Christian as an Instrument
of God's Peace," Sunday, June 20, 10:00 a.m. This sermon will be part of the Brentwood Oaks congregation's regular worship service.
All Christians, especially in the central Texas area, are urged to attend all three sessions.
And bring a friend.
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Communication in
the Restoration
Tradition:
Current Research
And A Selected
Bibliography
//Too few have taken seriously and analyzed carefully the role of the spoken
word in the Restoration heritage."
By DWAYNED. VAN RHEENEN
erhaps six million living Americans can trace
their religious heritage to the nineteenth century
Disciples Reformers who initiated the American Restoration tradition (Disciples of Christ, Christian
Church, Churches of Christ). As the largest religious
movement indigenous to America, this tradition deserves careful study for what it might reveal about
the American ethos. Historians (e.g., McAllister and
Tucker's journey in Faith; Harrell's Quest for A
Christian America, and Social Sources of Division
in the Disciples of Christ; 1865-1900; and West's
three volumes on The Search for the Ancient Order)
have examined the development and the evolution
of the tradition. Biographers (e.g., McLean's Alexander Campbell as a Preacher; and Wilburn's The
Hazard of the Die) have analyzed the principal personalities in the movement. But too few historians
and biographers have taken seriously and analyzed
carefully the role of the spoken word in the Restoration heritage.
One group of scholars who has been examining
the discourse of the Restoration tradition is researchers in the discipline of Speech Communication.

P

Dwayne D. Van Rheenen is Associate Professor of Speech Communication, University of Maine, and was chairperson of the Department of
Speech Communication from 1975 through 1981.

Rhetorical theorists, critics, and historians have been
studying how discourse affected change in attitudes,
beliefs, and values. And communication theorists
have been testing in laboratory and field studies the
relationships among communicator-message-communicatee-situation variables. Prior to 1980, however, no attempt had been made to systematically
summarize, synthesize, and interpret the research as
a whole.
This article describes a project I initiated in 1980
in which my colleagues and I are examining the
published and unpublished research on the role of
communication in the American Restoration tradition.

Scope, Goals, and Procedures
The number of people from the Restoration tradition who have advanced degrees (M.A. or Ph.D.)
in Speech Communication is striking. No complete
listing of those persons existed, however. Hence,
the first goal of the project has been to compile a
mailing list of Speech Communication scholars who
have roots in the Restoration tradition or who have
conducted research on the tradition. A tentative list
was created in 1980 by examining directories of the
profession, inquiring among colleagues, and writing
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schools asociated with the Churches of Christ, the
Christian Church, and the Disciples of Christ. A
mailer was sent to each person on the tentative list
requesting that the recipient identify other colleagues, indicate interest or disinterest in the project, and provide bibliographical data on current research. After modifications and changes, a computerized list of over 150 people was developed in
1981. Changes in the data set are made periodi-

"The number of people from the Restoration tradition who have advanced degrees
(M.A. or Ph.D.) in Speech Communication
is striking."
cally. Thus, a network of Speech Communication
professionals has been created to faci I itate further research on religious communication and to encourage the application of knowledge and skills to religious communication problems.
The second goal of the project has been the creation of an accurate and comprehensive bibliography
of all published and unpublished scholarly research
on religious communication
in the Restoration
Movement. Locating appropriate sources has been
difficult since many are unpublished and not listed
in traditional indices. Letters from colleges and librarians were helpful. Published bibliographies of theses from selected institutions were helpful (e.g.,
R.L. Robert's "Theses in Religion," Restoration
Quarterly, 1972; and Claude Spencer's "Theses
Concerning the Disciples of Christ and Related
Groups," 1964). Visits to the Disciples of Christ Historical Society, Vanderbilt University, Abilene Christian University, and Pepperdine University unearthed many overlooked studies.
The bibliographical citations are being placed on
a computer so additions, deletions, and changes can
be made to the bibliography with minimal effort.
The current data set has around 300 entries. Approximately 90% of the entries are unpublished theses,
dissertations, papers, and other reports. Many are
doctoral dissertations completed at major graduate
institutions throughout the United States.
The third goal of the project has been to synthesize and critique research before 1980 and to recommend directions for future religious communication research. To facilitate this large research undertaking, I have assembled teams of researchers who
work as units on specific types of research. Three
teams have been formed.

The Rhetorical History of the American
Restoration Tradition
Dr. Ray Dearin, Iowa State University, serves as the
group coordinator. A "state-of-the-art" paper will be
prepared. Utilizing Gronbeck's distinction between
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"rhetorical history" and "rhetorical criticism," the
paper will review published and unpublished
studies. It appears that many of the rhetorical studies
are ahistorical and do not establish adequate historical explanations for the role of discourse in the Restoration Movement. Most of the studies employ
neo-Aristotel ian methods of analysis and focus on
individual spokespersons.

The Rhetorical Criticism and Theory of the American
Restoration Tradition
Dr. Paul Prill, David Lipscomb College, leads this
team of researchers. The "state-of-the-art" paper
being prepared reviews published and unpublished
studies that (1) analyze rhetorical discourse and actions in order to arrive at aesthetic, ethical, artistic,
or metacultural judgments, or (2) examine the
philosophical,
epistemological,
and theoretical
foundations of communication practices. The paper
will detail the types of traditional rhetorical criticism
that have dominated the study of the Restoration
Movement and wi 11 suggest the need for more research that focuses on rhetorical structure, rhetorical
genres, typologies of strategies, and discourse as
cultural phenomena. The paper will review books,
articles, and other studies on communication practices and wi 11 suggest that more research needs to
consider how philosophical assumptions, Lockean
epistemology, and mechanistic theoretical formulations have affected communication in the American
Restoration tradition.

Empirical Research on Religious Communication in
the American Restoration Tradition
I am heading the research team that is examining
descriptive and survey studies, and laboratory and
field experiments on religious communication in the
Restoration tradition. The paper indicates that few

"Given the research expertise and interest
in religious communication within the Restoration tradition, the possibilities for enhancing theory, practice, and understanding are almost limitless."
systematic, empirical studies (except for surveys)
were conducted prior to the I 970's. However, researchers in the last decade have examined communication theories and constructs in religious contexts (interpersonal, small groups, public, organization, mass media). Most of the studies utilize the
variable analytic paradigm. Problems in researching
religious communication
from a social and behavioral science orientation are discussed.
Current plans are to complete the "state-of-theart" papers by 1982, present the findings at a Speech
Communication professional conference where cri-

tics can evaluate the work, and revise the bibliography and papers for further dissemination.

Selected Bibliography of Findings
Each bibliographical entry is being coded according to: (1) Type of Study: (a) Historical, (b) Critical,
(c) Empirical, (d) Pedagogical-Practical, (e) Theoretical-Metatheoretical; (2) Setting or Situation Studies:
(a) Public, (b) Interpersonal, (c) Small group, (d) Organizational, (e) Mass Communication, (f) Cultural,
(g) Campaign/Movement, (h) Combination; (3) Form
of Publication: (a) Unpublished dissertation, (b) Unpublished thesis, (c) Unpublished paper, (d) Published scholarly article, (e) Published essay, (f) Published book. The keyword system permits the computer to generate specialized bibliographies upon request and to catalog the nature and types of research
that have been undertaken in religious communication.
To exemplify the nature and breadth of the research currently completed on religious communication in the Restoration Tradition, below are
selected samples categbrized by communication setting. Also note the diversity of methods that are
being used to study religious communication.

Public
Alder, George. "Alexander Campbell's Invention in
the Debate with Robert Owen." Master's Thesis,
San Jose State College, 1959.
Pierce, Mark Fletcher. "An Analysis of the Sermons
Delivered at the North American Christian Convention, 1927-77." Master of Divinity Thesis, Emmanual School of Religion, 1978.

Interpersonal

Mass Communication
Cai Ilouet, Larry M. "Comparative Media Effectiveness
in an Evangelistic Campaign." Doctoral Dissertation, University of Illinois, 1978.
Barton, John M. "The Preaching on Herald of Truth
Radio." Doctoral Dissertation, Pennsylvania State
University, 1975.

Cultural
Davenport, Donald D. "Communicating Christianity
to the Ashanti Tribe: A Study in Cross-Cultural
Communication."
Master's Thesis, North Texas
State University, 1972.
Dodd, Carley H. "Homophily and Heterophily in Diffusion of Innovations: A Cross-Cultural Analysis in
an African Setting." Paper, Speech Communication
Association, 1973.

Campaign/Movement
Bever, Ronald D. "An Analysis of Speaking in the
American Restoration Movement." Doctoral Dissertation, Northwestern University, 1968.
Bergeson, Ronald Scott. "The Plea for Christian Unity:
Enthymeme and Metaphor in the Rhetoric of the
Restoration Movement,
1800-1830."
Doctoral
Dissertation, University of Oregon, 1978.

Combination
Van Rheenen, Dwayne D. "The Process of Persuasion: A Field Experiment on Changes Over Time
Within, Between, and Across Speeches." Doctoral
Dissertation, University of Missouri, 1975.
Yeakley, Flavil R. "Persuasion in Religious Conversion." Doctoral Dissertation, University of Illinois,
1975.

Van Rheenen, Dwayne D. "Interpersonal Relationships, Communication,
and the Christian." Invited paper, Northeastern Christian Junior College, November, 1977.

Small Croup
Lloyd, Carl, and Lloyd, Connie. "Renewal Groups:
Do They Work?" Mission Journal, 13:3-7, 1977.
Burford, Kenneth Wayne. "Effects of Post-Sermon
Discussions on Audience Attitudes Toward the
Preacher and His Message." Master's Thesis,
Arizona State University, 1972.

Organizational
Lewis, Michael L. "Deciding Together: Consensus
Decision Making in Religious Organizations." Religious Communication Today, 2:12-15, 1979.

Future Directions
The project outlined above is in its preliminary
stages and will be continuing for many months. Additional long-range goals include: (1) conferences that
bring together academicians and practitioners who
can explore together the imp I ications of the research
findings, and (2) programs of research - empirical,
historical, critical -that correct the mistakes in previous studies and seek new understanding in areas currently unexplored. Given the research expertise and
interest in religious communication within the Restoration tradition, the posibilities for enhancing theory,
practice, and understanding are almost limitless.
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Reflections
On The Supper
Editor's Note: This is the fourth in a series of four short meditations by Elmer
Prout which explore the meaning of the Lord's supper. Prout preaches for the
Roseville Church of Christ in Roseville, California.

by ELMERPROUT
Broken Bread

"While they were eating, Jesustook break, gave thanks and broke it" (Mark
14:22).
"Jesus took bread." You probably did that this very morning - took bread,
put it in the toaster ... with butter and jelly it was breakfast.
Bread is that ordinary. We slice it, butter it, bite it ... hardly think of it unless
we are out of it when it's ti me to make Iu nch.
But now we hear Jesus say, "This is my body," and we think of bread in a
different light. The Lord's words change everything. They surround this loaf,
pick it up, and put it in the divinely creative place. "Jesus took bread," and the
lines ofredemption come to focus in his hands.
The eating of bread has always been "the symbol of true friendship." Yes, and
whose friendship could be more true than his who laid down his life for the
world-enemy
and friend alike?
This is broken bread. "'As it happens to this loaf, so it is happening to me.'
It is this word over the loaf which puts atonement into what happened, a few
hours later, outside a city wall" (A.M. Hunter).
"Take it." Jesus says that today to us as surely as he said it that night in
Jerusalem. Take the gift of a share in the power of the Christ who in his death
broke the power of sin. It is a covenant meal - an act in which believers respond with their own pledge to him whose blood sealed the new covenant.
Broken bread - scattered crumbs on a metal plate. Not 'an elegant meal . . .
But, then, neither was the first Lord's Supper elegant ... That is, not until
he who is the host atthis table spoke ... Hear him again today and move beyond
ritual to the Lord who gave himself "to be the meat and drink of our souls."
20

Looking Back and Looking Forward:
Christian Scholars Speak
"This was the first time that scholars in our heritage have come together
to discuss issues about the Churches of Christ among themselves."
Editor's Note: Following is a report on the first Christian Scholars Conference held at Abilene Christian
University in July, 798 7. The second Christian
Scholars Conference also will be held at Abilene
Christian University, July 23-25, 7982. It will focus
on three areas: "The Law in Our Heritage and in
Scripture, "Church Planting and Church Growth,
and "The Ministry in Our Heritage and in Scripture.
11

11

11

By MIKECASEY
s I left my home in Paducah, Kentucky to travel
to Abilene, Texas, it seemed fitting that I was
also taking my eighty-four year old grandmother to
her home in Missouri. Looking back, she is the
reason that most of my family belong to the Church
of Christ. On this occasion I was also going to the
first meeting of Church of Christ scholars at the
Christian scholars section of the National Christian
Education Conference. The sessions were at Abilene
Christian University, July 17, 18, and 20, 1981.
It was an historic occasion. This was the first time
that scholars in our heritage have come together to
discuss issues about the Churches of Christ among
themselves.
The format of the scholars' section consisted of
papers in the day and book reviews at night. Many
things were discussed and presented and unfortunately much will have to be left out in this report.
The first session centered on exegeses of passages
that dealt with problem areas of our fellowship: marriage, the Holy Spirit, and premillennialism.
Neil
Lightfoot, from Abilene Christian, started the session
with an exegesis of I Corinthians 7:1-16 and
explored Paul's ideas on marriage and divorce. One
of his primary concerns was to explain Paul's teach-
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at the

ing about marriage and divorce between a believer
and an unbeliever, especially verse 15: "if the unbelieving partner desires to separate, let him do so; in
such case the brother or sister is not bound." Lightfoot asked, "What does Paul mean by the expression, 'not bound'?" He concluded that the believer
is not bound by the marriage contract.
Harvey Floyd, from David Lipscomb College,
analyzed Romans 8:26-27. Floyd emphasized that
the Holy Spirit does not remove our weakness as
many think, but that he helps us in our weakness.
We are always aware of our weakness and imperfection but the assurance of help from the Holy Spirit
will help sustain us until our glorification.
Allan McNichol, from the Institute of Christian
Studies, Austin, Texas, provided a brilliant exegesis
of an extremely difficult passage, Mark 13:28-31,
the parable of the fig tree. McNichol looked at the
passage first through the approach of critical scholarship; then he examined the premillennial position
on the text which provided a contrast with the first
approach. Two of his conclusions were extremely
important. First, premillennial interpretations "sever
the connection between the past meaning of the text
and present understanding." Their interpretations
produce meanings which the original audience of
Mark would never have perceived. Second, while
21

"the face of the future . . . has been shaped by a
cross and an ethic of servant existence toward
humankind," the premillennialist
sees the future
Christ standing in the valleys of Israel slaying
"thousands with his sword as a mode of redeeming
the world and converting Israel."
Lynn Mitchell's review of James Barr's Fundamentalism was the most significant among the first book
reviews. Mitchell, who teaches at St. Thomas University, Houston, Texas, and serves on the board of
Mission Journal, argued that although Barr's book is
extremely hostile to the evangelical community,
nevertheless some of Barr's criticisms are worthy of
consideration. He focused, for example, on Barr's
citique of inerrancy. Literal interpretation,
Barr
notes, is readily given up when it proves inconsistent with the idea of inerrancy. Evangelical Christians often resort to harmonization of biblical passages which may refer to the same events but "say
something different about them." Even so, Barr
counters, "how does that solve the problem that if
one text conveys the original conversation, then the
other text does not, i.e., it is in error?" Some
evangelicals will argue that "minor contradictions
and errors make no difference," but if this is true,
what has happened to inerrancy? Mitchell argued
that evangelical conclusions often end up being
rationalistic and obscurantist and not biblical.
Tom Olbricht, professor of Bible at ACU who was
in charge of organizing the scholars' sessions, presented "Religious Scholarship and the Restoration
Movement." Olbricht noted that our forefathers
called for a return to the Christ of the scriptures and
sought to "replicate or restore the church and faith
of the New Testament." Alexander Campbell in par-

"'Astime passed, the emphasis within our
heritage shifted to teaching Christians the
consensus views or conclusions of our
movement rather than training our members in the methods of obtaining biblical
answers."
ticular saw that religious scholarship was an ally and
even a necessity to implementing
this cause.
Campbell also thought that a proper approach to interpreting and understanding the Bible was crucial.
He urged that the historical-grammatical approach
was the correct one and that it was the responsibility
of all Christians to seek to understand this method.
Unfortunately as time passed, the emphasis within
our heritage shifted to teaching Christians the consensus views or conclusions of our movement rather
than training our members in the methods of obtaining biblical answers.
Olbricht then proposed directions for religious
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scholarship among us now. "Our religious scholarship must be biblically centered," Olbricht urged.
We also must discover and emphasize the "heart of
the biblical faith." We have ignored biblical theology for much of our history, and we will be susceptible to splits and divisions until we emphasize what
is of first importance. He also argued that every
Christian should "possess the tools for properly understanding the scriptures," and he questioned the
assumption that these tools are only for fulltime
church workers.
James Thompson, of the Institute of Christian
Studies, looked at New Testament Studies and the
Restoration Movement. He said that since we em-

,,,.Wenow have the scholars who can write
books ,fatthe cutting edge of scholarship. 111
phasize the New Testament and give it a special
place, we should have "a strong investment in critical research into New Testament exegesis." Alexander Campbell, Thompson noted, was part of the era
when Deism, "with its assumption that scripture can
be understood through reason, was liberating biblical studies from dogma." Campbell clearly was sympathetic to critical scholarship of the time. However,
after Campbell critical scholarship declined in our
movement. It was not until the 1950's that a large
number of scholars in our heritage "equipped themselves to do original research in the New Testament."
A turning point occurred, Thompson observed,
with the starting of Restoration Quarterly. One avenue of service for the Restoration scholar would be
to re-explore the Pastorals, Acts, and James, books
that our fellowship has emphasized and which the
wider scholarly community has largely ignored. In
addition, baptism and the doctrine of the church
should be explored. We now have the scholars who
can write books "at the cutting edge of scholarship"
on these topics and introduce them to the wider
scholarly community. Thompson emphasized that
our scholars should popularize for the church the
results of critical study. He concluded:
We may hope that this will be the beginning
of a new age when Restoration scholars will
make major contributions to New Testament
scholarship. We may also hope that we can
learn from those who have preceded us that
scholarship can be bankrupt without .
sharpening and challenging the faith of the
church.
Tony Ash, also from the Institute for Christian
Studies, did ;rn overview of Old Testament Studies
and the Restoration Movement. Ash felt that our interpretation of Alexander Campbell's Sermon on the
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Law has contributed to our underemphasizing the
Fred Bailey of Freed-Hardeman College presented
Old Testament. Ash found that we have done very
a paper entitled, "The Dilemma of Women's Educalittle in the area of Old Testament especially since
tion in the Restoration Movement, 1871-1981 . " He
stated the dilemma in very clear terms. Women in
1906. However, lately, especially at Abilene, there
has been a revival of interest in Old Testament
our schools have been encouraged to do well in
studies, largely due to the influence of Professor
school and have been trained to enter every kind
John Willis. Willis, said Ash, has achieved lofty recof profession imaginable. "Yet, from the pulpit and
ognition by the scholarly community and he has
the church periodicals, woman is taught that only
done an extensive amount of popularizing his scholin the home performing the maternal role is she in
arship for the church. Our fellowship, Ash argued,
her proper sphere."
has never had a man accomplish both until now.
Bailey traced the attitude in the Restoration toSurprisingly, very little disagreement emerged
ward women's education and found that "a woman
from the discussions after the papers and reviews.
ought to prepare for a career in the event she never
The final session of papers on Monday had the most
married or was at some point denied the benefits
controversial topics, but even here scholars from diof a bread-winner."
verse backgrounds moved in a direction of consenDwayne Mccampbell, an English teacher at Hardsus rather than conflict.
, ing University, presented an analysis of political
Larry James from the Richardson Church of Christ
trends among conservative religious people in genin Dallas presented "Realizing Justice in Restoraeral and the Restoration Movement in particular.
tion." The paper was similar to his article in Mission
With the emergence of the religious right, it is quite
Journal (June, 1981). James called for a more bibliclear that conservative political and religious views
cal theology in our heritage. He sketched out the
increasingly are being mixed. McCampbell warned
concepts of social justice in the Old Testament, the
11
Especial/y at Abilene, there has been a reministry of Christ, and the early church, and convival of interest in Old Testament studies."
cluded that this is a central concern of biblical theology. James contended that this concern should have
us that political conservatism and religious consera dramatic impact upon our emphasis as followers
vatism are not necessarily compatible. How can the
of Christ. We should assume more of a global vision
Panama Canal Treaty and increased defense spendwith a greater awareness of world hunger. "Most
ing be moral issues? How can legislation for teenage
challenging is the realization that American values
chastity fit the conservative ideal of "I ive and let
shape our churches far more than our churches
live"? Mccampbell also traced our recent political
prophetically challenge our culture." He argued that
trends by using Royce Money's 1975 Ph.D. dissertathe political freedom we enjoy should be seen as
tion submitted to Baylor University, and noted that
an opportunity for Christians to be active in estabmany members of Churches of Christ "have conlishing justice in the world. We should also rise
fused Christianity with American citizenship
the
above single issue orientations and focus on all isflag has become synonymous with the cross."
sues "relative to the establishment of justice in life."
The conference was provocative and the quality
The church today should especially develop "docwas high. Not all the scholars agreed or thought
trines of benevolence" for their communities since
alike but they seemed to tolerate and wrestle with
public funds are being restricted. James concluded,
differing viewpoints. That, in itself, was significant.
As I sit in pews of churches in Kentucky and
Action will be the essence of discipleship for
Pennsylvania, I am constantly reminded that not
our day. One act born of faith, hope, and love
only does the church need her scholars to enrich
...
will prove more significant than all our
theories, theologies, and debates. To act is to
her, but our scholars also need the church to
recapture and rekindle God's goal that we
strengthen their faith and scholarship.
should realize justice in restoration.

Don't miss the 1982 Mission Journal Seminar.
For details, see page 16 of this issue.
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HUNGER:
Action-Alert

NEW YORK - The collapse of negotiations between Congress and the Reagan administration over
the federal budget for 1983 provides an opportune
time for Christians to influence their elected representatives to seek a budget that is fair to poor people
of the U.S.
With less likelihood of a single vote on an overall
binding budget package, there will be more key
votes on funding levels for programs that assist poor
people. Also, if Congress decides to raise taxes to
trim the budget deficit, there is the inevitable question of how the tax burden will be shared among
income groups.
Major shifts in spending priorities were made in
the budget for the current year. All food stamp recipients had their benefits reduced regardless of need,
while some working poor families were eliminated
from the program. Low-income pregnant women
with health problems were put on waiting lists instead of receiving food supplements through the successful WIC program. Military spending authority
was increased by $36.5 billion, a 20 percent rise
over the 1981 level.
Changes in the tax laws provided generous savings to the wealthy in the hope that they would
stimulate the nation's economy. Families with annual incomes under $10,000 '(one-fifth of American
families) stand to lose an average of $240, despite
slight tax savings, because of reductions in benefits
such as food stamps, according to the Congressional
Budget Office. Some poor families with a single
working parent would now be better off financially
if the parent quit work to receive welfare.
Congress may be tempted to resolve the budget
deadlock by further reductions in programs that sustain our poorest citizens, who do not wield the polit24

ical clout to retaliate against legislators who slight
their needs. Christians have a chance to step into
the breach and defend the right of poor people to
have enough to eat.
Poor people in this country have had better protection against hunger since national standards were
set for the food stamp program by President Nixon
in the late 1960s. A group of doctors who visited
impoverished areas of the U.S. in 1967 and 1977
called the food stamp program "the most valuable
health dollar spent by the federal government."
But a retreat from a commitment by the U.S. to
feed its citizens may be in the making. The food
stamp program was cut by more than $2 billion in
the 1982 budget. The Senate is now considering a
further reduction of $2.3 billion and the elimination
of national standards for the program.
ACTION AGAINST HUNGER: Urge your senators
and representative to support a 1983 budget that is
fair to poor people. Ask them to oppose spending
cuts that will jeopardize the well-being of poor
people. Remind them that tax increases should not
frustrate the desire of poor people to work for a I ivi ng.
How to contact Congress: By mail/telegram/mailgram: Congressperson
, U.S. House of
Representatives, Washington, D.C. 20515; Senator
----,
U.S.
Senate
Office
Building,
Washington, D.C. 20510. By phone: (202) 2243121 (both House and Senate).

FOR MORE /NFORMA TION: Communications
Department, Bread for the World, 32 Union
Square East, New York, NY 70003; (2 72) 2607000.
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On Keeping Secrets:
The Law, The Minister,
and Privileged Communication

'1udges do not want to be placed in the difficult position of having to cite,
and possibl y jail, a minister for contempt of court."
By PEGGYHEDRICK
nt il a sum mo ns arri ves most mini sters do not
thin k abo ut havi ng to testi fy in a co urt of law
about the private co nversations they da ily have w ith
parishioners and others. "Wh at must I reveal?"
"H ow do I cl aim pri v il ege against answ erin g questi ons w hich I feel wo uld vi o late co nfidences and de-·
stray my effecti veness as a mini ster?" A co urt of law
is a fo rebodin g place to th ose w ho rarely freq uent
its hall s, and im portant rights may be lost sim ply because c it izens are timid in assertin g their interests.
This paper is not intended to replace the adv ice of
counsel as to a partic ul ar prob lem, but it is intended
to give an overview of the law regarding ministerpenitent communication in such a manner as to inform the average minister of what he may expect
in a court of law.
State and local law in the United States is based
on a "common law" system. Common law may be
distinquished from the statutes (laws) which are
created by legislatures . Common law is a collection
of principles and rules whic h derive their authority
solely fro m usage and custom of the courts, and
which trace the customs and usages back to the ancient, unwritten law (common law) of England.
American state and loca l courts fo llow these "common laws" unless state legislatures displace the
common law by passing statutes which are incon sis-
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tent w ith them, or specif icall y overru le a common
law ru le. There was no common law ministe r-penitent
privil ege, but it has been adopted by statute in every
state except A labama, Co nnecti cut, M ississipp i and
New Hampshi re.
Federal co urts do not fo llow the co mmon law,
and the rul e of pr iv ilege in federal co urts comes
from the Federal Rul es of Evidence. The Federal
Rules of Evide nce were fo rmulated by an advisory
committ ee to the Uni ted States Supreme Court, and
adopted by Congress in 1975. The Advisory Com mittee recommended thirteen specific pr iv il eges, includ ing a privi lege of "Communications to Clergymen." (Among the others were lawyer -cl ient,
psychotherapist-patient,
husband -wife,
political
vote, trade secrets, and ident ity of informer.) Rather
than pass the thirteen specific rules of pr ivi lege,
Congress chose to adopt a single, general rule of
privilege for federal courts:
Rule 501 ....
the privilege of a witness, person, government, ...
shall be governed by
the pr inc iples of the common law as they may
be interpreted by the courts of the United
States in the light of reason and experience.
. . . in civi l actions .. . with respect to an
element of a claim or defense as to which State
law supplies the rul e of decision, the privileg e
of a witness, person, .. . shall be determined
in accordance with State law.
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What the federal rule means, in essence, is that
sometimes there will
be a minister-penitent
privilege, and sometimes there won't - and only
a lawyer will be able to make an educated guess
as to when the privilege will arise. The Congressional purpose was clearly stated in the comments
to Rule 501, in that they wanted to give wide discretion to the judges in the application of the rule. Federal and state judges recognize the social value of
preserving the confidentiality of the minister-penitent communications, and would be very reluctant
to risk having to charge a minister for contempt of
court for refusing to disclose information. However,
if the charge is murder, and the conversation sought

''Sometimes there will be a minister-penitent privilege, and sometimes there won't
- and only a lawyer will be able to make
an educated guess as to when the privilege
will arise."
might make the difference between life imprisonment and a suspended sentence for a defendant,
flexible rules permit a judge to apply a stricter standard than if a less serious offense and possible sentence were involved.
A minister's privilege usually refers to the privilege
of the penitent rather than that of the minister. A
penitent may claim privilege, and refuse to permit
disclosure of a communication which (s)he made in
confidence to a minister even if the minister wishes
to disclose the conversation content. In order that
a communication qualify, the minister must be accustomed to hearing such communications under
the discipline/tenets of his church. The communication must be made in confidence: the mere presence
of a third person may be enough to destroy the confidentiality.
It is the communication which is privileged, and
not the minister's perception of events or the appearance or behavior of the penitent. What a witness
smells, sees, or hears (as addressed to someone else)
is not a "communication"
in this sense. If the
privilege is claimed, the minister may not be required to tell the court that the defendant said, "I've
been drinking." But he may be required to answer
such questions as: Did he smell of alcohol? Were
his eyes bloodshot? Were there bottles in the room?
Were they open? On the other hand, however, if
observations of demeanor should lead to inferences
of what the communication was, the minister's observations could (arguably) be enveloped by the
privilege.
In a 1969 California case, 1 a defendant, escaping
from a robbery, ran into a church office. The minister was seated at a desk, dressed in a business suit.
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The defendant told the minister that he, the defendant, was in trouble, and made statements concerning the robbery. The minister convinced the defendant to go to the police station, where the minister
related to the officers the story told to him by the
defendant. When the case later came to trial the defendant
attempted
to claim
minister-penitent
privilege, and the court ruled against him. The defendant was a stranger to the minister, and nothing
in the circumstances showed that the statements had
been made in reliance on the minister's role as a
minister. There was no suggestion of confidentiality
in the communication,
and no showing that the
minister had authority to hear communications or a
duty to keep them secret under the discipline or
practice of his church.
Privilege belonging to the minister, as opposed to
that of the penitent, is not as broadly recognized.
The Comment to California Evidence Code Section
1034, discusses the liberal California approach:
This section provides the clergyman with a
privilege in his own right. Moreover, he may
claim this privilege even if the penitent has
waived the privilege ....
...
one underlying reason seems to be that
the law will not compel a clergyman to violate
- nor to punish him for refusing to violate the tenets of his church which require him to
maintain secrecy as to confidential statements
made to him in the course of his religious
duties.
The underlying reason, then, for extending the
privilege to the minister, himself, is a recognition of
the difficulties involved in forcing a reluctant minister/priest to testify. Judges do not want to be placed
in the difficult position of having to cite, and possibly jail, a minister for contempt of court.
In a 1971 federal court decision in California,2
section 1034, privilege was extended to draft counselors, whose authority to hear communications and
whose duty to keep secret came from a group of colleges. The Board of Trustees of the Claremont Colleges had directed the college Chaplain to provide
draft counseling services to students. When he was
summoned to testify at the trial of draft evaders, the
Chaplain claimed the privilege, and the privilege
was granted by the court. Moreover, the privilege
was extended to include other draft counselors at
the counseling center, though they were not ministers, because their services were "necessary to the
Chaplain in fulfilling his duties." The case, a product
of the turbulent sixties, represents one extreme to
which courts may go, and is unlikely to be followed
today.
If a minister is faced with the problem of a summons, and the possible forced disclosure of a confi-

dential communication, what is a reasonable course
of action? He will first claim privilege, requesting
the court to pursue alternate sources of the information desired. If the minister's claim of privilege is denied, and the defendant/penitent has also claimed
privilege, the minister will be called to testify as to
the circumstances of the communication.
If the
judge is to decide in favor of extending the ministerpenitent privilege to th is particular defendant, and
these facts, certain specific details must be shown.
The minister must have had a duty to hear the particular communication, and the penitent must have
known that he/she was confiding to a minister. The
statements must have been made under circumstances appropriate to their confidential nature.
Statements made in front of a third party are generally not held to be confidential, but if the third party

is an interpreter, or a spouse, the necessary element
of confidentiality may remain. Finally, it must be
shown that disclosure will hinder the minister in fulfilling his ministerial duties. A statute which authorizes a minister-penitent privilege only opens the
door: the final decision will be based not on the law
only, but on the facts of the particular case. The
judge must balance the value to society of ministerpenitent confidentiality and the withholding of relevant information from a court of law. A minister will
often be required to testify when he would rather
remain silent, but just as often a reluctant minister
is required to testify simply because he did not
thoughtfully raise the issue. A privilege that is not
MISSIOI\
claimed, is lost.
1

People v. John.son, 270 C.A.2d 204.

2

In Re Verplank, 329 F.Supp. 433.

"On Golden Pond"
By WAYNEWIESE
ack in 1968, when Katherine Hepburn won her

B second of four Oscar awards for Best Actress,
her co-star was Spencer Tracy in Guess Who's Com-

ing to Dinner? My roommate at that time went to
see the film and came back all upset about Tracy's
use of foul language in the movie. "Spence just
shouldn't talk that way," he said. In reviewing On
Golden Pond, I feel some common ground with
him. What really mars an otherwise pleasant film for
me is Henry Fonda's abundant use of "expletivesthat-cou Id-have-been-deleted."
It is just barely possible, I suppose, to see such
talk as one vestige of Fonda's rage against advancing
age. His character, Norman Thayer, is a former professor, a man who has obviously prided himself on
his intellectual prowess, yet who now finds the first
unmistakable signs of the diminution of those faculties becoming apparent to himself and to others.
Thayer and his wife (Hepburn) have come to
Golden Pond for another summer. Hepburn's cheery
chirruping manner leads us to suspec! that this is to
Wayne Wiese farms near McGregor, Texas, and is a graduate student in
business administration at Baylor University.

be an effort by her to help her husband recapture
a zest for life by reliving old memories. It may have
been a miscalculation, however, since it is the very
familiarity of the surroundings that helps to emphasize Fonda's advancing senility. He goes to pick
berries and gets lost on a trail he had known by
heart for years; he tries to start a fire in the hearth
and almost catches the house on fire.
During this same summer the Thayers are visited
by their daughter Chelsea (Jane Fonda) and her latest
"boyfriend." The two are on hand for two reasons
- to celebrate Norman's eightieth birthday and to
leave with the Thayers the friend's son (Phillip McKean) for the summer as the lovers go to Europe.
It is these various events and relationships that provide the dramatic impetus for the movie. On the one
hand, Henry Fonda views his birthday with a sense
of meaninglessness; as they gather around the birthday cake, he says, "I tried all day to think of some
profound meaning in being 80; couldn't think of a
thing." On the other hand, it is in overcoming a
double-generation gap with young McKeon during
the summer days and in patching up a long-strained
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relationship with Che lsea that Thayer wi ll find new
meaning for hi s lif e. The end of the movie finds
happy endin gs all round and a new resolve by
Thayer to live life to its fullest.
As I said, thi s is a pleasant mov ie. At tim es it gives
real (and more than a littl e scary) insights into the
traumas of grow in g o ld. It's alm ost always entertain ing, with a surpri sin g amount of co medy. But no
one is ever goi ng to drown in the shallow s of Go lden Pond - deeper insights about aging and mending relationships have been offered in a number of
other movies. At the same time, I have to admit that
a lot of people are not going to see some of those
other movies .
The actin g is good here. Co ntrary to some other
observers, I fo und Jane Fonda's act in g to be on a

par with the other performances (her ro le seems unnecessarily mannered because of the spo il ed child woman she's portraying). If none of the principals
quite reach th e heig hts of other roles, it's due to the
deficiencies of a screenplay that goes for popularity
rather than pith. And in a final ana lysis, that may
be the way to get your message across to a much
larger audi ence anyw ay.
P.S.: Nightcrossing certainly is mo re popular than
pithy, but you co uld rh do better for a rousing evening of family viewing. Based on a true story of two
families' balloon-flight for freedom from East Germany, the film boasts an edge-of-the-seat (literally,
in my case) suspense plot and a heart-wre nc hin g
performance by John Hurt.

Bobbie Lee Holley, Book Review Editor

The Preaching Event
"Preaching is justified only by the steady building of a theology of preaching which establishes it as a form of discourse which is in a class by itself."
By RAY CHESTER
Claypool, John R., The Preaching Event (Waco,
Texas: Word Books, 1980), 139 pp ., $5 .95
Keck, Leander, The Bible in the Pulpit (Nashville:
Abingdon, 1978), 172 pp.
Ford, D .W. Cleverley, The Ministry of the Word
(Grand Rapids : Wi lli am B. Eerdmans Publi shing
Company, 1979), 256 pp., $13 .95
Peterson, Eugene H., Five Smooth Stones for Pastoral Work (Atlanta: John Knox Press, 1980),
201 pp ., $8.95
Ray Chester is minister of the Brentwood Oaks Church of Christ in Austin,
Texas, and also serves on the Mi ssion Jou rnal Board of Trustees.
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ears ago I read the suggestion by someone that
Y
a preacher ought to read a good book on
preaching at least once a year . I'v e genera lly tried
to follow that practice and in these fo ur books have
filled my quota for at least 1979, 1980, and 1981.
But these books do much more than fi ll a quota.
Though quite different, each fills a particular need.
John Claypoo l is a wel l-known Baptist preacher
now living in Jackson, Mississippi . The Preaching
Event contain£ the lectures he delivered at Yale Uni versity in 1979 as the Lyman Beecher Lecture s, the
mo st prestig ious lect ureship on preaching in the

country and perhaps the world.
Claypool recounts in the "Introduction" his own
personal struggle with knowing what to say and how
that question was resolved in a powerful interplay
between God and himself. He did not want to prepare the lectures too far in advance because experience had taught him the importance of freshness in
his presentation and that it is often lost if there is
a big gap between the preparation and the presentation. Since the lectures were to be given in Feb-·
ruary, he blocked out January for putting the lectures into final form. But by the middle of January
nothing had been put on paper and he began to
panic.
In deep anguish he laid it all out before the Lord
- how immobile and locked up he felt. And while
not claiming to hear any voices, he came to have
the following impression: The people at Yale would
like to renegotiate the contract. They preferred that
Jesus give the lectures, but He had laryngitis and
would be unable to give them Himself. Would he
(Claypool) be willing to work with Him (Jesus)in the
formulation of the material and then take it to Yale
and deliver it? He was to work like a telegraph
operator taking down and decoding the messages
that came over. He (Claypool) was not to be afraid
or anxious. Jesus would take responsibility for getting the material together in time to give it. Though
Claypool says he never worked harder, he nonetheless had the feeling he was working with Another
- it was a duet, not a solo. That kind of collaboration seems like a good way to live all of life as well
as to prepare lectures or sermons.
Claypool's lectures are very personal and confessional and, therefore, very readable. The lectures revolve around four basic words: what, why, how,
and when. What is the preaching event in terms of
its basic objective.
The lecture entitled "The
Preacher As Reconciler" advocates the idea that
what the preacher is up to is the establishment of
a relationship between the creature and the creator.
Why is preaching done, what is the basic motivation? The lecture that speaks to this question is "The
Preacher As Gift-Giver."
Here he tells the story
(which has universal application) of his own struggle
to be a somebody who makes ministry self-seeking
rather than self-giving and h.ow he heard the gospel
that turned things around.
How is it to be performed? In "The Preacher As
Witness" he suggests that "we will make our greatest
impact in preaching when we dare to make available to the woundedness of others what we have
learned through an honest grappling with our own
woundedness." Instead of trying to impress folk with
a lot of second-hand information, an honest laying
bare of our own wounds and acknowledging what

is saving and helping is most effective. And, again,
the author shares his own struggle with a faith of
his own.
The last question is the one of when or timeliness:
"There are teachable moments when things are possible that could never have been before and never
could be again." The preacher is a nurturer
an
image from agriculture. One who works with growing things must understand the successive stages of
their development and develop a sense of timing as
to what is appropriate for each stage. The preacher
needs to be acquainted with the contours of the
human saga and must learn to listen carefully so that
what is spoken is a dialogue with real people rather
than a soliloquy with one's own preconceived images.
Leander Keck, Dean of the Yale Divinity School,
is one of the leading contemporary interpreters of
the Bible. He is persuaded that preaching is an art
as well as a skill and that the art needs to be reco-

;,Keck is all for biblical preaching but insists that it is far easier to preach the Bible
unbiblically than to do it biblically."
vered. Such recovery can be achieved by gaining
perspective, i.e., a conceptual framework, rather
than by guidelines for step by step preparation. He
is all for biblical preaching but insists that it is far
easier to preach the Bible unbiblically than to do
it biblically. The Bible in the Pulpit is about what
makes preaching "biblical." A key to the problem
is what Keck calls "priestly listening." Here, the past
and the present come together. The meaning of a
text is not simply its ancient meaning but the convergence of the past and the present. The preacher
is to listen to both the past and the present and then
speak. To do so carries the risk of bringing in alien
meaning upon the text, but this approach avoids the
other danger of thinking that the Bible speaks only
to the past and must be "made relevant" to the present. According to Keck, no event or word of God
happens only in the past. They continue to speak
and to exert their influence on each succeeding generation. Hence, the present is constantly shaped by
past tradition and past tradition is altered by present
confrontation with the word.
There is a no more crucial question than the nature of the Bible we preach. Keck calls for taking
the Bible with utmost seriousness as the living word
of God. Preachers, as well as all serious Christians,
need to come to terms with this living, dynamic
word.
Three sermons are given as illustrations of biblical
preaching. The first sermon is entitled "Suppose We
Count on God's Goodness" and is based on the par29

able in Matthew 20: 1-16. He starts by expressing his
uneasiness in preaching on a parable. A parable is
not a story which we interpret but, rather, one
which interprets us. It has disclosure power and the
right response is, "Man, that's the way it is!" So the
task of the preacher is not to explain the parable,
but to help it on its way to our conscience. It is to
help the hearer really hear it and not turn away too
soon.
The parable about the workers all being paid the
same, even though some had worked all through the
day and others only an hour, offends us. It doesn't
seem fair and we identify with the complainers.
Never mind the fact that the farmer kept his word
and paid the workers exactly what he had promised.
The farmer obviously intended to offend those who
had worked longest because he paid those who
worked only an hour first and in the presence of the
others. The story wants us to focus on the contrast
between goodness and fairness.
We identify with those who worked longest because we think they got a raw deal and because we
think we get one, too. Why don't we identify with
those who worked least? Because we hate to acknowledge that we did not deserve the goodness we
have received. He goes on to talk about the benefits
of believing that God's goodness is not metered out
on the basis of fairness, but of love.
In this sermon he takes the text very seriously and
lets it shape the sermon rather than grabbing a
phrase and then moralizing on it in a way that
leaves the parable behind.
Keck is a scholar who believes that his scholarship
should be in the service of the church. He is very
readable, very practical, and very worthwhile.
D.W. Cleverley Ford is a well-known educator
who has given us a very special gift by sharing his

"Instead of trying to impress folk with a lot
of second-hand information, an honest laying bare of our own wounds and acknowledging what is saving and helping is most
effective. 11
lifetime of experience and the wisdom that has accrued from that experience.
He believes in preaching, not because that is what
he happens to have been doing all his life, but because, on the basis of study, experience, and reflection, he sees that the unique character of preaching
is not the method but the content: the word of God.
He is keenly aware of the obstacles that preaching
faces in our time: many say that the day of preaching is over . . preaching seems authoritarian and
patronizing ...
it goes contrary to modern educa-
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tional method which gets students involved in discussion ... it is indoctrination by an authority figure
in a time when the newest forms of communication
seek to avoid such.
In The Ministry of the Word Ford looks at all the
obstacles with open honesty and asks why we
should preach at all. And he contends that preaching is not justified by the mere demolition of the obstacles, but only by the steady building of a theology
of preaching which establishes it as a form of discourse which is in a class by itself. It is in a class
by itself because it takes place in the context of a
congregation of people of faith worshipping God.
The book is divided into three sections: (1) Biblical and Historical - an inquiry into the origin of
preaching and the part it has played in the history
of God's people in both Testaments and subsequently; (2) Theological - an examination of the
theological fundamentals such as "the word of the
cross," "the word of the resurrection," "the word in
worship"; (3) Practical - some advice to preachers
concerning the practical accomplishment of ministry.
One of the most enjoyable portions to me was his
survey of the preaching styles of the prophets. Not
only is this book writing at its best, but it demonstrates sparkling insights and good use of the latest
scholarship.
The author is an Anglican and an Englishman but
his treatment is ecumenical in the best sense of the
word. This is a very important work - one that
should be influential for quite awhile.
Five Smooth Stones does not have to do with
preaching per se, but with pastoral work. In recent
years ministry has become more and more dependent on the social sciences, psychology in particular. This book seeks to reestablish a biblical base for
the work of ministry. The author takes the five scrolls
of the Hebrew Bible - Song of Solomon, Ruth,
Lamentations, Ecclesiastes and Esther - some of the
least pretentious of al I the books of the Old Testament, and looks at their significance as assigned
reading at five of Israel's annual acts of worship.
Each reading had the effect of nourishing one aspect
of the life of the people of the covenant: Song of
Solomon was read at Passover, Ruth at Pentecost,
Lamentations at the Ninth of Ab, Ecclesiastes at
Tabernacles, and Esther at Purim.
Peterson gives us a sample of how the Bible may
be used to do the work of ministry in a very creative
way. There is some excellent preaching material to
be found here. But, more important, this book may
help get the minister back to the Bible as a source
book for ministry rather than depending so much on
Freud, Maslow, and company.
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Books That Shaped the Church: Part Nine
John Calvin: Institutes

By EVERETT
FERGUSON
rom his studies at Paris, Orleans, and Bourges,
F
John Calvin received the three-fold influences
which characterized his life's work: humanist scholarship, theology, and legal precision. There is uncertainity about the time at which he underwent a
conversion to the evangelical faith of the Reformation; but he understood his experience as God mastering his own strong will and bringing him to submission, a theme which dominated his theological
work.
Calvin was born in 1509 in Noyon, France. Having to flee France in 1535, he took refuge in Basie,
where he wrote the first edition of the Institutes and
a prefatory address to King Francis I of France as
an apology on behalf of the persecuted French Protestants. William Fare! prevailed upon Calvin in
1536 to join him in the reformation of Geneva. The
two were expelled from the city in 1538, but Calvin
was invited back in 1541 and from a greatly
strengthened position took the leading role in making Geneva a model of reformed Christianity. Although Calvin was only a pastor in the city, his personal influence (especially after 1555) was tremendous until his death in 1564.
As a second-generation reformer, Calvin took as
his task the systematization, organization, and internationalization of the Reformation. This work is
exemplified in the magnificent Institutes of the Christian Religion. The treatise grew in scope and thoroughness from its first edition, published in 1536,
to its fifth and definitive edition in 1559. The Institutes were written in Latin, but the author from 1541
began to supply French translations, which had a
significant influence in shaping the French language.
The word "institutes" was used in the sense of "instruction" or "education," and reading the Institutes
will give one a thorough theological education. The
four books cover, respectively, the knowledge of
God the Creator, Christ the Redeemer, justification
by faith and election as the way to recieve grace
Everett Ferguson is professor of church history in the Bible Department,
Abilene Christian University.

in Christ, and the church and the sacraments as external aids to coming into the society of Christ. The
work was the greatest systematic theology to come
out of the Reformation.
The theme of the Institutes is usually stated to be
the sovereignty of God. One may well wonder if the
depravity of man is not an even more controlling
principle. Calvin kept the will of God centered in
Christ more successfully than many of his followers
did.
Calvin, in contrast to Luther, gave much attention
to the structure and discipline of the church. Several
historians have noted the importance of the Calvinist
ethos in drawing followers to the Calvinist doctrine.
However, the need of the time was for an organized
society. Calvin provided not only a comprehensive
and ordered treatment of the Reformation faith but
also trained men and women to be self-disciplined
in mind and life, qualities necessary to building selfgoverning communities.
The churches bearing the words Reformed or
Presbyterian in their names are the heirs of Calvin.
The influence of Calvinist thought religiously and
politically shows the hand of Calvin as a major factor in shaping the history of such countries as Switzerland, the Netherlands, Great Britain, and the
United States.

For Further Study
The best English translation is that by Ford
Lewis Battles, edited by John T. McNeil!, Calvin: Institutes of the Christian Religion, The Library of Christian Classics, Vols. XX and XXI
(Philadelphia: Westminster, 1960). In briefer
form see H.T. Kerr, A Compend of the Insti-

tutes of the Christian Religion by john Calvin
(Philadelphia: Westminster, 1964).
For a biography of Calvin, try T.H.L. Parker,
John Calvin: A Biography (Philadelphia:
Westminster, 1975).
For the larger movement see John T.
McNeil!, The History and Character of Calvinism (New York: Oxford, 1954).
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Ron L. Storm, in his revi ew of "Chariots of Fire" [M arch, 1982 ], says that
thi s film can "be apprec iated on even a deeper level, one that only a Chri sti an
can experience." B.ut Storm fails to mentio n that it can also be appreciated
on a deeper level, one that only Jew s, other min oriti es, women and hum anists
(incl udin g Christi ans) can experience.
O nly o nce does Stor m menti on that Haro ld A brahams w as Jewi sh. But the
film makes it clea r from the outset (when A brahams is check ing in at Cambrid ge) that to be a Jew is to be an outcast in a W ASP world. Abr ahams is
also an exampl e of faith and co mmi tment, one wh o overcomes the prejudi ces
of his classmates and deans.
Of course, o ne mu st admir e a man of prin c ipl e lik e Eric Liddell , but one
should also be troubl ed by a society in whi c h human acceptance requir es the
superhum an talents and determin ation of a Harold Abr ahams (o r a Jessie Ow ens
in the 1932 O lympi cs). Eric had no problem of being accepted in the Christiandomin ated society of Scotl and or England; Haro ld , the Jew, d id . That is the
deeper and more tro ublin g level I found in "C hariots of Fire."
Roy Bow en W ard
Mi ami Uni versity
Oxfo rd, O hio

I especially enjoyed Lynn Mit chell's articl e, "C reation Science in Hi story and
Legend, " in your M arch, 1982 issue. Hi s articl e corresponded to a speech deliv ered in Fort Wo rth in February at the annual Bapti st Christian Life Commi ssion
W orkshop by Bob Patterson, a Baylor Univ ersity religion professor, and print ed
in full in the March 13, 1982 editi on of the Houston Chronicle.
D r. Patterson and Dr. Mi tc hell both seem to realize the importance of integrating the word of God in the Bible w ith the action of God in life and as
studied in science. They do me a service by demonstrating clar ity of thoug ht
with honesty and co urage of convictio ns.
Thank you for Mission Journal's persistence in this effort.
Robert E. White, M .D.
Housto n, Texas
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